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PREFACE
Death is inevitable to each of us and to those we hold dear. It is a matter of existential concern. People's experiences with death are highly diverse, and so are their funerary practices. They are influenced by regional customs, legal frameworks and personal preferences. Moreover, our responses to loss are shaped by our age, ethnicity, class, gender and religion, as well as by the type and time of a death, and our relationship to the deceased. People's varied experiences with death challenge researchers who want to study funerary repertoires. How does one describe a miscellaneous field of practices, beliefs and experiences? How can one grasp its changes over time? Many researchers, including us, solve this difficulty by bypassing it. We situate our specific (Dutch) context in a larger, seemingly homogeneous one: Europe or the West. Rather than unpicking the notion of 'Western' death practices and its political implications, we have created a myth of Western funerary culture.
In the writing and structuring of this book, the notion of Western death ways proved problematic. It has, for instance, been impossible to translate some funerary practices and legislations to a (partially) non-Dutch and English-speaking audience, without compromising on the cultural aspects and meanings. At many occasions we discussed whether we should refer to the 'Dutch Burial and Cremation Act' or the xvii 'Corpse Disposal Act', and whether we should speak of autopsies and sections while the Dutch word lijkschouwing clearly indicates that the coroner primarily observes the corpse, rather than dissecting it.
The Funerary International Series provides accessible information on funerary practices in different (European) countries, and thereby aims to modestly unpick the notion of 'Western' funerary culture. This book does so for the Netherlands. It provides a concise introduction to contemporary funerary practices, and their historic, geographic, demographic, (multi)cultural and political context.
Although we have made a selection of funerary practices, as well as some simplifications to provide a clear and manageable overview, we want to emphasise the dynamics of funerary practices and the diversity of society. The Dutch funerary landscapes have been shaped by a Protestant majority in the North and a Roman Catholic majority in the South, by the segregation of society in pillars, by the arrival of migrants from the former colonies of Surinam and Indonesia, and from the Caribbean territories, as well as by the arrival of guest workers and refugees from the peripheries of Europe and elsewhere, by individualisation and secularisation, by emancipation movements, and by technical innovation. Thus although 'the' Dutch funerary culture does not exist, we look forward to offering you some insight into it. The Netherlands, called Nederland in Dutch, is a rather small and densely populated country in North Western Europe. It borders Germany at the east and Belgium to the south. The country is often (incorrectly) referred to as 'Holland', the historic name of just two of the current 12 provinces: NoordHolland, Zuid-Holland, Utrecht, Zeeland, Brabant, Limburg, Gelderland, Overijssel, Flevoland, Drenthe, Friesland and Groningen. Within the provinces 355 municipalities can be found, forming the lowest level of governance. The municipality provides services and policy at a local level. Together with three island territories in the Caribbean (Bonaire, Saint Eustatius and Saba), these provinces make up the Kingdom of the Netherlands (see map on page xxi).
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The Netherlands is a parliamentary constitutional monarchy. Its central government is seated in The Hague and Amsterdam is its capital city. It is part of the European Union, the Euro-zone and the Schengen Area. It qualifies as a 1 welfare state which provides universal healthcare, public education, infrastructure and social benefits. Nederland or 'lower land' refers to the fact that more than a quarter of the country is situated below sea level, and the rest a mere metre above. The landscape is moulded by canals, rivers and lakes. The fight against water is of all times and ongoing, influencing many day-to-day practices. High groundwater levels often complicate the burying of the dead, demanding innovative and costly solutions and putting pressure on available burial space in certain areas.
With 17.2 million inhabitants on 41,500 km 2 (of which 33,700 km 2 actual land), the Netherlands is one of the most densely populated countries in the world. Well over 90% of the population is living in cities. The four largest cities À Amsterdam, Rotterdam, The Hague and Utrecht À and their surrounding areas form the so-called Randstad metropolis: the densely populated (8.2 million inhabitants in 2018) economic heart of the country. The mixed-market economy is among the top economies in the world, and the Netherlands is the world's second largest exporter of food and agricultural products due to intensive and innovative agriculture.
PILLARS AND POLDERS
The Netherlands was long deeply divided along religious lines. From the nineteenth century onwards, this led to a policy of pillarisation, causing and facilitating a politico-denominational segregation of society. Each segment or pillar À Protestant, Roman Catholic, Social Democratic À could clearly be differentiated by means of their own media, political parties, leisure clubs, schools, healthcare providers and funerary services. The institutional segregation emancipated the various groups and also reduced personal contacts between the members of different pillars to a minimum. The liberals who fundamentally opposed the segmentation ironically ended up in a (rather small) pillar of their own. As the government accommodated the pillarised system, they also (probably unintentionally) helped to emancipate the working and lower middle classes from elite control. The particular experience of the Second World War À the Dutch stayed neutral during the First World War, and the last 'war' they were involved with was the so-called Ten Day's Campaign against Belgium in 1831 À instigated a desire to renew the political system and break down the segmentation. The process of 'depillarisation' began, and turned on steam from the 1960s onwards. Today remnants of the former policy are still visible, particularly in the media and in education. Public television, for example, is organised through pillarised broadcasting companies, as are several newspapers. Also, the historic patchwork of political parties and the consequent multiple party coalition governments has become common practice in the Netherlands. The desire to break down the segmentation has also grounded the Dutch socio-economic model of consensus decision-making, the socalled poldermodel, common good throughout the 1980s and 1990s.
MIGRATION AND DIVERSITY
In the second half of the twentieth century, the Netherlands further diversified. As the pillars crumbled, church membership dropped and individualisation processes accelerated. Moreover, a variety of religious and cultural groups arrived in the Netherlands, for example, through guest worker programmes or after the dismantling of colonial administrative services, for example, in Indonesia. These migrants brought with them a variety of customs and practices, including funeral repertoires that had to be reinvented in view of this new context, where they found themselves in a minority position.
Migration has always been part of Dutch history.
1
Immigration spiked from the sixteenth century onwards, when tens of thousands of Protestants (from the Southern Netherlands and elsewhere in Europe) found a safe haven in the Northern Netherlands. Portuguese and Spanish Jews, fleeing the Spanish inquisition, were followed by German-or Yiddish-speaking Jews and French Huguenots in the seventeenth century. These were highly prosperous times in the Netherlands, making it attractive for large numbers of labour migrants from (what is now) Germany and Eastern Europe. Emigration was rather low. Certain Protestant groups, like the Mennonites, were in open conflict with the rather strict Calvinists and searched for a new home elsewhere. Sailors and soldiers were recruited to support the trade activities of the Dutch West India Company, a company that was instrumental in the short-lived Dutch colonisation of the Americas, and the Dutch East India Company that developed commercial and industrial activities in South East Asia. Whereas there was little immigration in the nineteenth century, numbers gradually increased in the twentieth century as people became richer, travel became faster and more affordable, and international trade expanded. Between 1946 and 1963 about 400,000 people arrived from the Dutch East Indies, as they were unable to stay after the proclamation of Indonesian Independence in 1945 and its recognition by the background (see Table 1 .1). 6 The migration balance À the number of people who settled in the Netherlands minus residents who left the Netherlands to settle elsewhere À was 80,665 in 2017.
RELIGION IN NUMBERS
In 2015, Statistics Netherlands (CBS) found that 50.1% of the adult population declared to be not religiously affiliated. Christians comprised 43.8% of the total population and were divided between Catholics with 23.7% and the members of the Protestant Church of the Netherlands with 15.5%, members of other Christian denominations were 4.6%. Muslims comprised 4.9% of the total population, Hindus 0.6%, Buddhists 0.4% and Jews 0.1% (see Table 1 .2).
7
As Dutch society has become super-diverse, a wide variety of ideas and practices have emerged both in-and outside religious and ideological movements. These include 'new' perspectives on dying, death and grief. People actively look for funerary practices that suit the current time and circumstances. 
